Abstract
Introduction
It is the fact that most scholars of qira'at interpretation mastered their field. By mastering the science of qira'at interpretation, the patterns of the interpretation would be more opened. The interpretation as a result of the patterns would be no longer having single meaning but varied. The variation of meanings become an important alternative for the reader in choosing suitable atmosphere in committing the values in the alQur`an for everyday life.
Basically, the variation of readings occurred when the al-Qur`an was revealed to tribal background of the Companions of the Prophet 1 in order to facilitate the community to read and to understand the al-Qur`an until the days of classical commentaries as found in the book of Tafsir by al-Tabari, Tafsir al Zamakhsyari and tafsir al Razi.
2 All of the books were written in the Arabian Peninsula. In addition, it is also the manifestation of the love of Allah towards mankind. Consequently, an important message of God to man that life cannot be imposed by one color only. There is an option that can be taken in carrying out God's will in accordance with the circumstances and the human condition.
Tafsir Turjuman al-Mustafid which was written by Shaykh Abdul Rauf Singkel has become an influential book of Qur`anic exegesis and has played an active role in improving the understanding of al-Qur`an by Muslim in the Indonesian archipelago as well as building the community with high tolerance both Muslims themselves and other religious community. The emergence of high tolerance appeared through a long process.
The authors are keen to pass the research and study of the explanation of the differences qira'at in Tafsir Turjuman al-Mustafid written by Shaykh Abdul Rauf Singkel. It is considered important to see how the discussion qira'at alQur`an made by Sheikh Abdul Rauf, so it can serve as valuable input for the interpretation of the Koran enthusiasts today.
CVs of Shaykh Abdul Rauf Singkel
Shaikh Abdul Rauf Singkel originally named Abdul Rauf Ali al Jawi al-Fansuri al-Singkili. His Persian ancestors came to the Kingdom of Pasai at end of 13 th century. He was a great scholar of Aceh and was very famous in the spread of Islam on the island of Sumatra. Shaikh Abdul Rauf was born in 1615 but another reference said in 1593 AD.
3 This Muslim Scholar was also known as Tengku Syiah Kuala.
4
Abdul Rauf Singkel started his education by learning from his beloved father, Ali al-Fansuri. Then, he continued his education in the city of Fanshur, a place for the center of trade and Islamic education in Sumatra. The word Singkel was a district in Aceh called Singkil.
Aceh is an area that has contributed greatly to the development of Islam in the Indonesian archipelago. The Acehnese long been very proud of their area, especially the pride embedded with Islamic identity. They are always proud as the porch of Mecca. This is not only due to the implementation of Islamic teachings in their lives, but also because it is a very strategic region of Aceh as a center of transit of pilgrims or the prosecution of science for those who leaved for Arabia, especially Mecca and Medina.
5
In 1652 Abdul Rauf abandon Aceh to continue their education in the Arabian Peninsula.
6 He studied to Shaykh al-Qushashi, and Sheikh Shaikh Abdul Rauf Singkel died in 1693 AD and was buried near the mouth of the river or the Kuala Aceh. This place was also ultimately the place where his wife was buried and his disciples Daud al-Rumi and other pupils. At this time the burial site has become one of the most important places of pilgrimage which become tourist's destination in Nangro Aceh Darussalam.
Tafsir Turjuman al-Mustafid
Tafsir Turjuman al-Mustafid regarded as the first book of Tafsir al-Qur`an in the Indonesian archipelago. According to Riddell, 12 Here are some important evidences that the book of Tafsir Turjuman al-Mustafid did not indicate a translation of commentary of the books that ever came before. But an original work of Imam Abdul Rauf Singkel only cited al Baidhawi, al-Khazin and Jalalin as references to reinforce his own interpretation.
Ali Hasymi, cited from Azyumardi Azra, said that Tafsir Turjuman was written when al Singkili were in India.
17 But for Azyumardi, it was also possible he wrote the book on the way of his traveling. The writers believed that expressing brilliant ideas related to a magnum opus was not an easy decision and could not be done at a particular time. Writing should be seriously done alone even if writing a commentary book that needs some very important references.
Tafsir Turjuman al-Mustafid is considered a first classic interpretation book in the Indonesian archipelago. It is not strange when the writer referenced to both in Indonesian and Malay. 18 The last edition was printed by a publishing house in Jakarta in 1981.
The number of printings which published the book demonstrated great interest of Muslims in some parts of the world to learn about this interpretation. This may be due to the high level of curiosity of Muslims against the interpretation of the al-Qur`an in Malay language. Most of Tafsir books were written in Arabic before Shaykh Singkili's work, making it difficult for the majority of Muslims understood the meaning of al-Qur`an due to limited understanding of the Arabic language. Tafsir Turjuman al-Mustafid was written using Malay language in the Jawi script. This script used Arabic alphabet with some additional letters used to write in Malay.
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Tahlili was the method used by Abdul Rauf Singkel in interpreting verses of al-Qur`an. According to M. Quraish Shihab, tahlili method is a way of interpreting in which the commentators are trying to explain the content of the Quranic verses from a variety of aspects with regard to the sequence of verses in the al-Qur`an as contained manuscripts. Abdul Rauf Singkel indeed uses this method of interpretation.
20 It can be seen from the first page of his commentary book that begins with a discussion of the letter of al-Fatihah, followed by subsequent letters in accordance with the arrangement of letters from the manuscripts of al-Qur`an. In the end the explanation concluded with the interpretation of the letter al-Nas.
The interpretation of each letter was always preceded by a brief description of its background. Abdul Rauf gave explanation on the number of verses contained in the letter, Makkiyah or Madaniyyah then explained the readers on fadhilah (advantages) of reading each letter. The word fadhilah of every letter inspired Abdul Rauf based on the explanations by Salaf scholars who came before him, especially the opinion of Imam al Baidhawi.
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Qira'at al-Qur`an in the Tafsir Turjuman al-
Mustafid
Imam az-Zarkasyi defined qira'at as differences to pronounce lafadz-lafadz (pronunciation) of al-Qur`an, either in relation to the letters or the pronunciation of letters, such as takhfif (to lighten) tastqil (make heavy use of), and many others.
22 Qira'at al-Qur`an essentially provides two important indications for the Islamic Ummah in interacting with the al-Qur`an: 1. Provide convenience to Muslims in reading each sentence in the al-Qur`an. Adjusting to their ability to melafazkan each letter correctly. 2. Different qira'at can of course affect the broad and capacious meaning of the interpretation made by a commentator.
As far as the interpretation is concerned, qira'at expands the meaning of the interpretation and provides an alternative to have more capacious meaning. This is certainly a very valuable space for Muslims in applying the values of the al-Qur`an. Therefore, the tafsir which is categorized into mu'tabar always hold and make qira'at as an integral part of the interpretation of the al-Qur`an. This kind of tafsir is called al-Tabari.
The author of Turjuman al Mustafid also followed al-Tabari's framework in using qira'at as one of the media in interpreting the alQur`an. There were major differences between these two frameworks. Tafsir al-Tabari opened upto various qira'at either mutawatir and mashur, even there was sometime only one of them. This is understandable because during the time of al-Tabari's tafsir, qira'at had not yet been systematically arranged as what we obtain at present. No classification of qira'at to mutawatir, mashur (famous) or syaz. While the exegesis book of Turjuman al Mustafid confined to three types of qira'at. The explanation of the three types of qira'aat had been started by Shaikh Abdul Rauf since the beginning of his writing.
When interpreting the letter of al Fatihah especially in the fourth paragraph, Shaykh Abdul Rauf provided initial explanations of qira'at. The explanation began with the word "faidah" (advantage) which was placed at the beginning. Further more, Shaykh Abdul Rauf plastering it wit h the phrase: "pada menyatakan ikhtilaf antara segala qari yang tiga pada membaca kalimat "malik" (When stated the ikhtilaf between the three phases of reading the phrase "malik"). That's why Abu Amr and Nafi were 'Ittifaq (consistent) on read the phrase "ma lik" without alif, while Hafash read it w ith alif. This means when it is read with a lif, so God who has known and belongs to a ll the works until doomsday.
From the brief description of qira'at when reading the fourth paragraph of al-Fatihah, the writer was actually drawing some important points of discussion about qira'at which had been conducted by Abdul Rauf Singkel as follows:
1. Shaikh Abdul Rauf explains their deviation (difference readings) among the three priests qira'at contained in sab'ah qira'at mutawatirah.
Furthermore, Shaykh Abdul Rauf explained
Ittifaq (suitability qira'at) when it occurs between three Ulamas of qira'at. 3. Then in the next stage, Shaykh Abdul Rauf provided an explanation on the differences lead to different interpretation of the verse in question.
Here are three important points to discuss Shaykh Abdul Rauf's explanation of qira'at's. The discussion is sometimes inconsistent with what was done at the beginning. This can be seen clearly when Shaykh Abdul Rauf sometimes delimited at mentioned Imam qira'at only, and sometimes he mentioned the narrated Imam alone.
Imam Qira'ats are the Imam as ascribed for the qira'at's names in the al-Qur`an, for example, imam Nafi', Ibn Kathsir and others. While the Imams were those in the history became narrators of the other Imams in reading the qira'at that they were leaning against the Imams. The Imams could have actually been narrated as the qira'at's imam directly or indirectly.
The writers f ound in the references that the differen c e in the interpretation was as a descriptive o rigin of Turjuman al Mustafid which were grouped into two things: 1. Attaching the qira'at's Imam. At the beginning of the interpretation of the letter of al-Fatihah, Shaykh Abdul Rauf Singkel provided detail explanations of the seven illustrious qira'ats which can be used as a pattern in reading the al-Qur`an. He noted that the seven qira'ats were framed completely with all the seven narrators. But in the explanation followed, there was a degradation that of the seven Imams, only three were mentioned. When explaining the different readings in this paragraph, Shaykh Abdul Rauf wrote: the stated deviation between all reciters on the three readings on "ya bunayya and Mubin and uqtulu Yusuf". And as for yabunayya was then he followed Imam Nafi' and Abu Amru (Ittifaq) on both especially in reading the letter kasrah "Ya" and fathah "Ya" he followed Imam Hafash's. When it comes to an explanation of the phrase: Alaihimuzzillah Shaikh Abdul Rauf said: At stated deviation between three Qari Abu Amr read alaihumuzzillah,
he read this phrase with "Mim" kasrah. And Nafi' and Hafash Ittifaq both on reading it with "Mim" dhummah. Shaykh Abdul Rauf explained the meaning of this verse as follows: In stating any deviation between all the three reciters in reading: ‫من(‬ ‫خطبة‬ ‫ٱلنسآء‬ ‫أو‬ ‫)أڪننتم‬ "min khitbati annisa aw akanantum" afored it. Both al-Qalun and ad-Duri then Ittifaq (was consistent) in reading this verse in which when the way how to read with washal should make glottal pronunciation (tahqiq) hamzah first and second should let "Ya" Maftuh be. And Hafash read both with tahqiq.
The interpretation of the Surat al-Baqarah verse 235 had shown that Shaykh Abdul Rauf was not only revealing the reading method which anchored in the qira'at's imam, also revealed his comments that the narrator's reading attributed to the Imam alone.
The difference qira'at's explanation made by Shaikh Abdul Rauf was found in almost every page of his book of commentary. In general, the difference was only a designation of the information to the readers that a few sentences and verses in the al-Qur`an can be found different ways to read and was the resources from the mentioned three qira'at's imams. Shaikh Abdul Rauf was not so much offend differences contained in the interpretation and understanding of the meaning of the verse in question. In fact, the difference in reading the al-Qur`an will be able to influence the change of meaning.
Conclusion
Shaikh Abdul Rauf Singkel was a mufassir (interpreter) of al-Qur`an who took qira'at's differences in interpretation of alQur`an. Almost every page of the book of his commentary called "Turjuman al-Mustafid" always decorated with an explanation of qira'at al-Qur`an. However, only three qira'ats were always to be a reference, he was the follower of qira'at Imam Nafi', Imam Abu Amr and Imam Hafash. No reasonable evidences why only the three qira'at's imam s were referred by him in order to explin differences. Shaikh Abdul Rauf Singkel displayed mo r e different forms of reading only and do not use it as an alternative reading differences o f interpretation to expand the reader's understanding of the meaning of the Muslims' holy book (al-Qur'an).
